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Abstract 

The article describes the views of Abdurahman Jami, a great figure of Persian-Tajik literature, 

a prominent representative of the Naqshbandi sect, on Sufi philosophy. Some works of 

Abdurrahman Jami have a religious and philosophical content, in which the poet interprets a 

number of issues of Islamic religion and Eastern philosophy from his point of view. Jami's 

belief in Sufism is pure and perfect. 
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The historical development of the world shows that the philosophical heritage of the peoples 

of the East plays a special role in shaping the spiritual appearance of all peoples. In particular, 

the Sufi heritage of the thinkers of the East has a humanistic significance in the harmonization 

of modern cultural processes, the preservation of universal values and creates opportunities for 

the spiritual and moral development of the peoples of the world. In this regard, the effective 

use of the spiritual heritage of the thinkers of the East, including Abdurahman Jami, to protect 

the population, especially the youth from such vices as “spiritual poverty” and “moral 

degradation” has unique methodological, theoretical, ideological, spiritual and educational 

significance in times of increasing moral decline in the modern process of globalization. 

Conducting scientific research and studying the scientific and spiritual heritage of the thinkers 

of the East, in particular the philosophical essence of the Sufi views of Abdurahman Jami in 

the spiritual and moral social world, created a completely new teaching about man in the world 

philosophical and humanistic teaching. In this sense, the need to investigate the influence of 

modern social development on the spiritual, moral, social appearance of a person and the 

process of spiritual development of a human being as an integral phenomenon, based on the 

humanistic views of Abdurahman Jami, is a requirement of the time. 

Large-scale reforms are being carried out in our country aimed at in-depth study and 

introduction of the scientific and spiritual heritage of the great thinkers, education of the 

younger generation in the spirit of noble traditions. “The preservation and study, the 

transmission from generation to generation of historical heritage is one of the main priorities 

of our state. This is extremely important because in the conditions of current globalization, 

new challenges arise, including such as the threat of an increasing spread of “mass culture”, 
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the cult of consumerism, the danger of the destruction of morality, value orientations”[1]. In 

this regard, there is a need to study the essence of such the humanistic ideas of Abdurahman 

Jami, as the spiritual perfection of man, tolerance, diligence, humility, justice, put forward in 

his philosophical and Sufi views. 

In the modern process of globalization, the formation of a harmoniously developed generation 

is one of the urgent tasks, and the spiritual heritage of our ancestors has an important role in 

spiritual and moral education. Proceeding from this, the creative heritage of Abdurahman Jami, 

one of the great thinkers, has long been the object of study of philosophers, social scientists, 

literary critics, art critics. Since its philosophical and Sufi ideas of the thinker. At the same 

time, A. Afsakhzod, E. E. Bertels, A. Guliyev, A. Mirzoev, M. Rajabov, A. Kurbanmamadov 

and others conducted a number of significant scientific studies on the study of Abdurahman 

Jami's creativity in the CIS countries [2]. 

In Uzbekistan X. Alikulov, O. Bozorov, M. Boltaev, B. Valikhodzhaev, S. Karimov, 

N. Komilov, G. Navruzova, N. Safarova, R. Nosirov, M. Zhakbarov, J. Kholmuminov, 

R. Shodiev, M. Khoshimkhonov, A. Huseynova, A. Kayumov reviewed and studied 

philosophical-Sufi, socio-philosophical, socio-ethical, humanistic views of the thinker [2]. 

Despite the fact that scientific research has been conducted in the history of philosophy to 

study the spiritual heritage of Abdurahman Jami, his philosophical and ethical views, attitude 

to Sufism and his huge contribution to the development of humanistic ideas are still not 

sufficiently disclosed. Today, the appeal to the views of Abdurahman Jami, who promoted 

spiritual values developed by the historical experience of mankind, acquires a new meaning in 

strengthening spirituality and morality. 

The life and work of Abdurahman Jami comes precisely to the stage of the emergence of 

“brotherhoods” or “Sufi tariqas” in the history of Sufism. Since the XV century, there have 

been many changes in the history of the Muslim East. First, the spread of Sufi tariqa 

Naqshbandiya from Transoxiana to Khorasan, from Khorasan to China and India, from India 

to Turkey. Secondly, this order began to penetrate into the life of society and various segments 

of the population. Thirdly, unlike other Sufi tariqas, Naqshbandiya was against the ascetic 

lifestyle and he promoted life in society and helped to eliminate various political conflicts. 

Jami was a truly great poet, scientist, sage, philosopher, who was, according to Alisher Navoi, 

“equal to the whole world” [3]. He was deeply aware of the spiritual interests and aspirations 

of people, sensitively aware of their goodness, beauty, which were not only philosophical and 

ethical, but also aesthetic orientation. 

Artistic and Sufi ideas were closely intertwined in his works. His critical approach allowed 

him to analyze the concepts of medieval spiritual and moral heritage and develop his own view 

on these ideas. 

Jami was a commentator and an expert on the works of the thinker Ibn al-Arabi, although he 

was also a fan of the works of the great Sanai and Attar. In his works, Jami paid great attention 

to the philosophical views of Shabistari, commenting on them. In his work “Interpretation of 

Quatrains” in an understandable and accessible form, he gives a vision of the concept of 

“Vahdat ul-vujud”, here he makes an attempt to combine various Islamic ideas together. This 
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trend was started even under Ghazali, and with Jami it was expressed in a rather successful 

combination of the ideas of Sufism and Ishraqism. 

In his works, Jami partially stands on the side of Israkism in the question of the philosophical 

interpretation of light, noting that in the process of the universe there is nothing more obvious 

than a single Light. This interpretation indicates that the thinker stands on the principle of 

monotheism. The variety of different things and phenomena appears in the understanding of 

Jami as a mosaic through which Light still penetrates. Passing through various color 

combinations, it can change its color, being initially one. These ideas of Jami indicate some 

connection with the teachings of Suhrawardi, as well as the reflection in the mind of the thinker 

of the surah “Light” from the Quran (Surah 24:35). But, nevertheless, Jami's views differ from 

Suhrawardi's ideas, which consist in the fact that he is not a supporter of reducing the 

categorical system only to light. Light, being quite an obvious perfect beginning, is still the 

only one. In the questions of the original and the world, Jami in the treatise “Interpretation of 

Quatrains” reduces his views quite close to the philosophical views of Ibn al-Arabi. “The 

presence of commonality with the philosophy of Ibn al-Arabi indicates that the ideas of 

Sadraddin Kunavia Fakhraddin Iraki played a decisive role in the formation of Sufi and 

philosophical views of the latter” [4]. 

Jami, as well as most of the Persian-speaking followers of Sufism, saw in Sufism, philosophy, 

Kalama and Ishraqism three different languages with which they could express their ideas 

about monotheism, skillfully combining them to prove the latter. Jami shows that he is a 

supporter of Shabistari's views, justifying the latter's views about futility philosophical 

methods of cognition of the truth due to the fact that being and non-being are mixed in possibly 

existing. 

As an author who closes the classical philosophy of Sufism, in its theoretical concept, Jami 

brings together all that was achieved by classical Islamic philosophy at the turn of the 15th 

century. Abdurahman Jami is one of the largest theorists and figures of the Naqshbandiyah 

tariqa. Jami's Sufi views are set forth in his works such as: “Silsilat uz-zahab”, “Tukhfat ul-

ahror”, “Lavoikh”, “Sharhi ruboiyet”, “Tarikati khojagoni Naqshbandi” and in a number of 

other works. In addition, one of his major works “Nafahot ul-uns” is dedicated to the history 

of Sufism, which gives the biography of more than 600 Sufi sheikhs [2]. In the long preface to 

this work, Jami reveals the content of the main directions of Sufism and sets out his point of 

view on all issues related to these currents. “Nafahot ul-uns” testifies to the author's great and 

deep knowledge of the history of Sufi teachings. Therefore, clarifying the question of Jami's 

attitude to Sufism is of great importance for determining its worldviews. Abdurahman Jami, 

having entered the path of Sufism, and having accepted the Sufi tariqa Naqshbandiya, chose 

Sauddin as his mentor Koshgari, who was at that time the great sheikh of the Sufi Tariqa 

Naqshbandiya in Khorasan, which we mentioned in the first paragraph of this work. 

After the death of Saydaddin Kashgari (860), Jami chose Khoja Ubaydulloh Ahror Wali as his 

mentor. At that time he was 42-43 years old.In “Nafahot ul-uns”, Abdurahman Jami assigns a 

significant place to the characteristic of the founder of the Naqshbandi doctrine, Bahouddin 

Naqshband. Jami , as a scientist - thinker , tries to continue what he started Khoja Muhammad 

Porso. That is, he is staying in the position of tariqa Naqshbandiya considers it necessary to 
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introduce the teaching of “Vahdat al-vujud” into this tariqa. To achieve his goal, he chooses 

two ways: To write commentaries on the works of Ibn al-Arabi and to support him concepts. 

To write independently scientific and theoretical works on Jami by a follower of Ibn al-Arabi 

and a great scientist who contributed to the development of Islamic culture. He, emphasizing 

the role of Jami in the development of the philosophy of “Vahdat ul-wujud”, says that after 

Sadriddin Kuniyaviy, Jami is the most popular commentator on the teachings of Ibn Alarabi 

[5]. The Iranian scientist Dr. Sodiq Khursho in the preface of his book “Zindagonia 

Abdurahmoni Jomi” puts Jami along with the greatest commentators on the teachings of Ibn 

al-Arabi, such as Kuniyaviy, Fargoniy, Kaysarium and Koshonium. 

Thus, studying the ideological prerequisites of Abdurahman Jami's creativity, we come to the  

 

Conclusion 

1.Comprehensive study of the formation of Abdurakhman's worldview Jami gives us the 

opportunity to fully and deeply understand the poet's worldview. 

2.Since Jami in the XV century in Transoxiana and Khorasan was one of the great 

representatives of the Naqshbandiyya Sufi Tariqa and the Vahdatal-wujud teachings, studying 

the role and significance of Sufism in the formation of Abdurakhman Jami's worldview will 

help us to correctly assess the philosophical and Sufi views of the thinker. 

3.The study of the philosophical and Sufi heritage of Jami, gives the opportunity to understand 

the real essence of the teachings of “Vahdat ul-vujud” Ibn al Arabi. 
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